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What factors might lead one to question the “conversion” of Constantine?  To what extent do you question it?
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What factors might lead one to question the “conversion” of Constantine?  To what extent do you question it?
The conversion of Constantine continues to divide opinion.  Among the reasons given by those who reject or question his conversion are the reliability of Eusebius, remaining apparent paganism, his occasionally poor or questionable theology and his famous deathbed baptism.  In favour of a genuine conversion stand his actions towards the Church and traditional Roman religious cults as well as what remains of his speeches and writing.  Giving proper consideration of the available evidence the best conclusion available to us is that Constantine was a Christian.
Constantine’s rise to power began with his father’s death in 306.  Until his victory in 312, Constantine participated in the joint rule of the Roman Empire by a college of four emperors.  The battle of Milvian Bridge ended with Constantine victorious, which he credited to the Christian God.  Eusebius relates the story of the appearance of a divine sign from heaven.  A recent report suggests that Constantine might have seen a meteorite impact
, but the story of a divinely-granted military victory is a key part of his legend.
For data on Constantine’s life, rule and religious policy, we are greatly reliant on Eusebius of Caesarea.  His surviving writings are chronologically close to Constantine and also preserve fragments of other historical texts which would otherwise be lost.  A contemporary reader is likely to find Eusebius’ unstinting praise of the emperor tiresome.  His “pompous and exaggerated style”
 may lead one to discredit him as a historical witness.
Despite his official adoption of Christianity there still appears to be much paganism associated with Constantine’s rule and life.  Constantine retained the office of Pontifix Maximus, the official head of Roman religion
.  He also did not completely do away with the cult of the emperor.  The coins struck in Constantine’s mints carried the symbol of the sun god, not specifically Christian emblems.  To have not put away all the trappings of Roman religion is perhaps forgivable of the first Christian emperor.  Constantine’s subjects were still mainly pagan and it would still have been difficult to separate the duties of state completely from Roman cultic festivals.  “Religious practices, we see, when entangled with the sentiments of loyalty, could not just be abolished.”
  Some continuation of paganism is not conclusive evidence to dismiss Constantine’s conversion as fiction or pure expediency.
Constantine’s language in speaking and writing of his new religion sounds remarkably pagan from a modern vantage.  The substantial absence of references to the person of Christ in his surviving works has led some writers, including Alastair Kee to conclude that Constantine was not a Christian at all.  Kee speaks of “exchange of divine patronage”
 rather than conversion.  That a Christian convert in a pagan world had not fully grasped the subtleties of orthodox Christianity is neither damning nor even surprising.  To expect Constantine to speak and write like an accomplished apologist or theologian is unreasonable.  Perfect theology is not a basic requirement of Christian faith.
One of the best-known parts of the Constantine story is that he delayed his baptism until he was on his deathbed.  One interpretation of this is that Constantine’s conversion in 312 was not genuine and that his baptism was simply supernatural insurance.  However delaying baptism was not uncommon in the early centuries
, and it may more accurately demonstrate how seriously Constantine considered the effect of baptism.
Constantine’s endowment of the Church throughout the empire was generous in the extreme.  While, no doubt, reparation for the state’s persecution of Christians was a motivating sentiment, the extent of his financial aid is impressive.  The allotment of provincial revenue set aside for church charity was seen as liberal ‘even when cut to a third at its restoration’
 after Julian.  Constantine also exempted Christian clergy from public office
.
Constantine’s attitude towards, and treatment of, pagan religion demonstrates his conviction that Christianity was the one true faith.  It is hard to reconcile the theory of his conversion as political expediency with the manor in which Constantine ridiculed and weakened traditional roman religion, the leaders of which still possessed significant official and real power.  That the role of the hated and barely tolerated religion passed from Christianity to paganism so quickly is testimony to Constantine’s derision of the traditional cults.  Even Constantine’s edict of 324, re-affirming religious tolerance is remarkably pro-Christian as it describes people outside the Church as ‘those… who still delight in error’
.
The surviving writing and speeches attributed to Constantine give some insight into his personal faith.  “His letters from 313 onwards leave no doubt he regarded himself as a Christian….”
  There is little ambiguity in his writing.  The speech “To the Assembly of the Saints” as recorded by Eusebius is remarkable for its length, by today’s standards, and theological content. Dismissing earlier questions as to the oration’s authenticity, Lane Fox sets the speech in 325
.   
Constantine was a Christian.  He regarded himself as such and his actions uphold this conclusion.  In his treatment of both the Christian Church and pagan cults and what remains of his writing and speeches we see a Christian at work.  While there are many factors that have led many to doubt the truth of his Conversion, they do not make a comprehensive case against Constantine’s Christian faith.  Perhaps his faith and theology seem unusual alongside 19th and 20th Century Protestantism, but Constantine was a Christian.
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